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In a recent article in The Catholic Biblical Quarterly (April 2010) enti-
tled “The Imperial Cult in the Pauline Cities of Asia Minor and Greece”, the 
author, Colin Miller from Duke University (Durham), broaches the issue of 
the presence of the cult of the Roman emperor in the cities of Asia Minor 
and Greece, where Paul founded several local churches1. On the question of 
how widespread the imperial cult was between 30 and 60 C.E., Miller holds 
that it was of limited extent and had only a minor influence on the local peo-
ples. The author’s argument goes against the view of many Pauline scholars, 
who follow the general study by Simon R.F. Price on the presence of the im-
perial cult in Asia Minor at the end of the third century C.E., in which Price 
maintains that the cult was widely spread and highly influential on the Medi-
terranean world2. Among the scholars who adopt this view, mention should 
be made of Richard A. Horsley (Paul and Empire: Religion and Power in 
Roman Imperial Society, Trinity Press International, Harrisburg, PA 1997), 
and of course N.T. Wright (see his recent study Paul's Gospel and Caesar's 
Empire, 2010)3. 
Miller doubts the broad extent of the imperial cult in the mid-1st centu-
ry C.E., and especially its influence on Paul. He attempts to record and eva-
                                  
1 C. Miller, “The Imperial Cult in the Pauline Cities of Asia Minor and Greece”, The Ca-
tholic Biblical Quarterly 72 (2010) 314-332. 
2 S.R.F. Price, Rituals and Power: The Roman Imperial Cult in Asia Minor, Cambridge 
University Press, Cambridge/New York 1983; cf. C. Miller, “The Imperial Cult”, op.cit., p. 315.  
3 http://www.ntwrightpage.com/Wright_Paul_Caesar_Empire.pdf. 
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luate the evidence from this period, which consists of archaeological disco-
veries and numismatic attestations from the cities that Paul visited. Miller 
strongly disputes that these findings adequately witness to the existence of 
the imperial cult in these places and denies that the imperial cult actually op-
erated as a cohesive force for the Roman state. He considers the existing evi-
dence to be very limited and, given the multi-religious environment of that 
era, he thinks that the cult of Caesar would simply have been just one new 
religion among many others in the Roman world. On the basis of these as-
sumptions, he draws the conclusion that the cult of the emperor in these cit-
ies was a minor or “marginal” one, with only a few exceptions. Miller claims 
that of the Greek cities Paul visited, “In only two of the major centers, Ath-
ens and Corinth, do we have evidence of the imperial cult in Paul's time. This 
leaves, most conspicuously, Philippi and Thessalonica -the two cities besides 
Corinth in which we are sure Paul founded congregations- without evidence 
for the cult”4. In the case of Thessalonica, he argues that the city “it seems, 
became a city of the imperial cult only very late, under the emperor Gordian 
sometime after 238 CE”5. 
This view is supported by many modern biblical scholars, who disagree 
with the claim that Paul expressed in his letters a hostile attitude towards the 
imperial ideology and theology of the period. Pauline scholars are certainly 
the most qualified to find answers to these questions pertaining to the so-
called Pauline “imperial gospel”, but the issue of whether the imperial cult 
was so widespread in the cities of Greece and especially Macedonia and 
Thessalonica in Paul’s time remains open. It is to this issue that this paper is 
addressed. 
What exactly was the imperial cult like in Roman times, and what form 
and extent did it acquire in the mid-1st century C.E.? In the eastern pro-
vinces of the Roman Empire the concept of apotheosis (a term that signified 
man’s veneration of a god/deus or divus) and the cult of the ruler, the hero, 
the king or emperor had already become widespread since the Hellenistic pe-
riod. It was a tradition that had existed at earlier times amongst a number of 
                                  
4 C. Miller, “The Imperial Cult", op.cit., p. 319. 
5 C. Miller, “The Imperial Cult", op.cit., p. 322. 
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peoples of the East, like the Egyptians, the Babylonians, the Elamites, the As-
syrians, the Hittites and the Zoroastrians. Apotheotic notions of this kind 
had, to a certain extent, first been adopted by some of the successors of Alex-
ander the Great, especially during the Hellenistic era, passing gradually into 
Greece and eventually from there to the Romans6. Certainly, these new gods 
(dei or divi) did not replace the traditional gods, but, as Prof. Pachis from the 
University of Thessaloniki mentions in one of his papers, “merely took their 
place alongside the existing gods as a new branch of gods within the Olympi-
an pantheon”7. The imperial cult very soon became an important mechanism 
of control, and the worship of the emperor as a living god spread together 
with that of his deified ancestors8.  
Julius Caesar was the first Roman emperor to be deified and his cult is 
recorded in various cities of the empire. The process of his deification began 
while he was still alive, as is evident in the epigraphic evidence from Pharsa-
lus and other cities9. Also, coinage of the time with his deified portraits bear 
clear witness to his divinity10. Caesar's successor Octavian Augustus, who re-
alised the power of the so-called imperial ideology or theology, i.e. the divini-
ty of the Roman emperor, asked the Senate to accept the divinity of Julius 
Caesar and then declared himself as the divi filius, censor and pontifex max-
imus and a direct descendant of Venus11. Augustus was the first to accept 
                                  
6 E. Ferguson, Backgrounds of Early Christianity, Grand Rapids, MI: William B. Eerd-
mans Publishing Company, 2003, pp. 205-209. 
7 P. Pachis, “’Manufacturing Religion’: The Case of Demetra Karpophoros in Ephesus 
during the Graeco-Roman Age”, in: A. Cosentino, M. Monaca (ed.), Studium Sapientiae. Atti 
della Giornata di studio in onore  di Giulia Sfameni Gasparro, 28 gennaio 2011, Messina: Ru-
bettino 2013, pp. 171-187. 
8 N.T. Wright, “Paul's Gospel and Caesar's Empire”, Paul and Politics: Ekklesia, Israel, 
Imperium, Interpretation, ed. R.A. Horsley, Harrisburg: Trinity, 2000, p 161. 
9 R.M. Novak, Christianity and the Roman Empire – Background Texts, Harrisburg: 
Trinity Press International, 2001, p. 267. 
10 L. Kreitzer, “Apotheosis of the Roman Emperor”, Biblical Archaeologist 53 (1990) 
211- 217, p. 212. 
11 D. Fishwick, The Imperial Cult in the Latin West: Studies in the Ruler Cult of the 
Western Provinces of the Roman Empire, volume 1, Brill Publishers, 1991, 1, p. 51; L. Ross 
Taylor, The Divinity of the Roman Emperor, American Philological Association, 1931, repr. 
Arno Press, 1975, pp. 58-60. 
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such titles. Although his successor Tiberius was negative towards divine ho-
nours, there are examples of his cult in many Eastern cities and even in the 
Western provinces. One of the major cities that honoured him as 'euergetes' 
(= benefactor) before 4 C.E. was Pergamus, while another was Smyrna, whe-
re there was a single temple to himself12. So it can in fact be said that his cult 
extended throughout the empire. Claudius was also deified by Nero and the 
Senate shortly after his death13. Only two of Augustus’ successors, Caligula 
and Nero, were not deified by the Senate and there is no evidence of their 
worship whatsoever14. 
It seems that at least the cities of Corinth and Athens can provide suffi-
cient evidence for the imperial cult at an early date (50-54 C.E.), honouring 
the Roman emperor as they did with devotional festivals and games15. In the 
province of Roman Macedonia similar evidence exists from Beroea, Philippi, 
Dion, and of course from Thessalonica16. 
In the case of the latter, the first epigraphic attestations of the presence 
of the imperial cult were brought to light by Duchense and Bayet in the last 
few decades of the 19th century. In the early 20th century and in the follow-
ing years, various new archaeological finds came to the fore, mainly through 
excavations. Most of them were studied and presented by well-known scho-
                                  
12 I. Gradel, Emperor Worship and Roman Religion, Oxford, Oxford University Press, 
2002, p. 15. 
13 D. Fishwick, The Imperial Cult in the Latin West: Studies in the Ruler Cult of the 
Western Provinces of the Roman Empire, volume 3, Brill Publishers, 2002, 1, pp. 54–9. 
14 Neither Josephus nor Philo imply Caligula's elevation as a state deity in Jerusalem. 
Cassius Dio, LX.3.5–6; I. Gradel, Emperor Worship and Roman Religion, op.cit., pp. 142–158. 
15 M.C. Hoff, “The so-called Agoranomion and the Imperial Cult in Julio-Claudian 
Athens”, AA (1994) 93-117; A. Chaniotis, “Der Kaiserkult im Osten des Römischen Reiches 
im Kontext der zeitgenössischen Ritualpraxis”, in: H. Cancik - K. Hitzl (eds.), Die Praxis der 
Herrscherverehrung in Rom und seinen Provinzen, Akten der Tagung in Blaubeuren vom 4. 
bis zum 6. April 2002, Tübingen 2003, pp. 3-28, 4. See also the recent work of Francesco 
Camia, Theoi Sevastoi: il culto degli imperatori romani in Grecia (Provincia Achaia) nel se-
condo secolo D.C., [ΜΕΛΕΤΗΜΑΤΑ 65], Atene 2011. 
16 IG 10.2.1 no. 31 and Α. Burnett, Μ. Amandry and P. Pau Ripollès, Roman Provincial 
Coinage volume 1, London: British Museum Press, Paris: Bibliothe que nationale, 1992, nos. 
1554–5; Y. Touratsoglou, Die Münzstätte von Thessaloniki in der römischen Kaiserzeit, Berlin 
1988, pp. 10, 140–4, nos. 1–88. 
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lars of the period, such as Makaronas, Pelekanidis, Bakalakis, Edson, Vickers 
and, more recently, Hendrix, Donfried, Rizakis, Velenis, Stefanidou-Tive-
riou, Touratsoglou, Harrison, Nigdelis and others. 
In the 1st century C.E. the city of Thessalonica was one of the major tra-
ding centres of Macedonia and attracted many travellers and traders, some of 
whom became permanent residents. As a “civitas libera”, that is to say a “free 
city”, it provided many legal and social institutions and economic benefits17. 
The establishment of Roman merchants in Thessalonica and other cities 
in Macedonia like Amphipolis, Beroea, Apollonia, Pella, Acanthus, Idomenai 
and Edessa, has been dated to between the second century B.C.E. and the 1st 
century C.E. These merchants belonged to the Cornelia and Claudia clans 
and they were known as the community of συμπραγματευομένων Ῥωμαίων 
(conventus civium Romanorum)18. Information about them can be found on 
two dedicatory inscriptions of the 1st century C.E.19 They arrived in Thessa-
lonica after the Mithridatic War and they flourished there, reaching their 
peak of prosperity in the 1st century C.E.20 It seems that some Romans mo-
ved to the city from Philippi in order to find better trading opportunities21. 
Their involvement in the social life of the city is recorded in a number of in-
scriptions of the period, where they are presented as holding various public 
offices, such as politarch (city governor), treasurer, ambassador, high priest 
or priest or agonothetes of the imperial cult22. Although there were numer-
                                  
17 Libius IV, 36, IG, 61; F. Papazoglou, “La province romaine de. Macédoine”, ANRW 
II.7.1 (1979) pp. 328-337; D. Nörr, “Zur Herrschaftsstruktur des römischen Reiches: Die Städ-
te des Ostens und das Imperium”, ANRW II.7.1 (1979) pp. 3-20, 10; H. Bernhardt, “Die Im-
munitas der Freistädte”, Historia 29 (1980) 190-207, pp. 190-197; cf. E. Tsalampouni, Η 
Μακεδονία στην εποχή της Καινής Διαθήκης, Thessaloniki 2002, p. 78. 
18 A.D. Rizakis, “Η Κοινότητα των ‘συμπραγματευομένων Ρωμαίων’ της Θεσσαλονίκης 
και η ρωμαϊκή οικονομική διείσδυση στη Μακεδονία”, Αρχαία Μακεδονία ΙV. Ανακοινώσεις 
κατά το Τέταρτο Διεθνές Συμπόσιο Θεσσαλονίκη, 21-25 Σεπτεμβρίου 1983, Thessaloniki 
1986, pp. 511-524, 513. 
19 A.D. Rizakis, “Η Κοινότητα των ‘συμπραγματευομένων Ρωμαίων’”, op.cit., p. 512-513. 
20 A.D. Rizakis, “Η Κοινότητα των ‘συμπραγματευομένων Ρωμαίων’”, op.cit., p. 517. 
21 A.D. Rizakis, “Η Κοινότητα των ‘συμπραγματευομένων Ρωμαίων’”, op.cit., p. 518-519. 
22 IG, 37, 124, 126, 127, 226, 252 (politarches), 126, 133 (treasurer), 19 (ambassador), 
133, 171, 186, 201 (high priest or priest or agonothetes); cf A.D. Rizakis, “Η Κοινότητα των 
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ous civic and religious cults in the city23, it seems that the most important 
“civic” cult was the Roman imperial cult. We know today that the most pro-
minent form of worship in the city after the 1st century BC was that of the 
Goddess Rome and Zeus Eleftherios24. Equal in status (σύνεδρη) to the other 
first-century cults was that of the “Roman benefactors” (Ῥωμαίων εὐεργε-
τῶν), whose members assembled at the Templum Divi Caesaris. This was a 
temple directly related to the imperial cult and it should be noted that it is 
unique among all Greek cities25. In 2009 Prof. Theodosia Stefanidou-Tive-
riou, in her paper at the international conference on the Classical tradition in 
the sculpture of Roman Greece, argued that the remains of a building found 
in the centre of Thessaloniki in 1936, close to Dioikitiriou and Krystalli stre-
ets, was not a temple dedicated to Venus, but a temple of the Goddess Rome 
and of Zeus Eleftherios or Aigiochos26. This temple was embellished during 
the reign of Hadrian and was closely associated with the imperial cult27. A 
                                  
‘συμπραγματευομένων Ρωμαίων’”, op.cit., p. 522. For later examples see P. Nigdelis, 
“Mακεδο-νικά Eπιγραφικά ΙΙΙ (Θεσσαλονίκη)”, Τεκμήρια 10 (2011) 127-131. 
23 K.P. Donfried, “The Imperial Cults of Thessalonica and Political Conflict in I Thessa-
lonians”, in Richard A. Horsley, ed., Paul and Empire: Religion and Power in Roman Imperial 
Society, Trinity Press International, Harrisburg PA 1997,pp. 215-223.  
24 R. Mellor, Θεά Ρώμη: The Worship of the Goddess Roma in the Greek World, Vande-
hoeck & Ruprecht, Gottingen 1975. 
25 IG X, 2.1 no. 31-32, 128, 133, 226; A. Erskine, “The Romans as Common Benefactors”, 
Historia 43 (1994) 70-87, p. 80; cf. E. Tsalampouni, Η Μακεδονία στην εποχή της Καινής Δια-
θήκης, op.cit., pp. 90, 91. 
26 T. Stefanidou-Tiveriou, “Τα λατρευτικά αγάλματα στο ναό του Διός και της Ρώμης 
στη Θεσσαλονίκη”, Διεθνές Αρχαιολογικό Συνέδριο «Κλασική παράδοση και νεωτερικά στοι-
χεία στην πλαστική της ρωμαϊκής Ελλάδας» (Thessaloniki 7- 9 May 2009), Universtity Studio 
Press, Thessaloniki 2012, pp. 273-286. 
27 D. Grammenos – G. Knithakis, Κατάλογος των αρχιτεκτονικών μελών του Μουσείου 
Θεσσαλονίκης, Makedoniki Bibliothiki 81, Etaireia Makedonikon Spoudon, Thessaloniki 
1994, pp. 21-33, nos. 1-29; G. Despinis – Th. Stefanidou-Tiveriou – E. Voutiras, Κατάλογος 
γλυπτών του Αρχαιολογικού Μουσείου Θεσσαλονίκης, Volume Ι, Morphotiko Idrima Ethni-
kis Trapezis, Athens 1997, pp. 13ff. nos. 1-3; G. Bakalakis, “Ιερό Διονύσου και φαλλικά δρώ-
μενα στη Θεσσαλονίκη”, Archaia Makedonia ΙΙΙ (1983), 33-34. G. Bakalakis, “Θερμαίος”, ΑΕ 
1953-54, Part Α, pp. 221-229; G. Bakalakis, “Therme-Thessaloniki”, Antk 1. Beih (1963) 30-
34; Α. Tasia – Z. Lola – O. Peltekis, “Θεσσαλονίκη. Ο υστεροαρχαϊκός ναός”, AEMTh 14 
(2000) 227-241; E. Voutiras, “Η λατρεία της Αφροδίτης στην περιοχή του Θερμαίου Κόλπου”, 
Archaia Makedonia VI (1999) vol. 2, pp. 1329-1343, p. 1333ff. 
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similar opinion on this building was expressed by Prof. George Karadedos 
with reference to the involvement of Aeneas, the reputed founder of the first, 
archaic, temple. Aeneas was considered to be the son of Venus and according 
to Roman imperial propaganda was the founding father of the Iulii, the ance-
stors of Julius Caesar. Prof. Karadedos believes that the Thessalonians, who 
were allies of Anthony, dedicated Aeneas’ temple to Octavian, after Antho-
ny’s defeat at Actium, as a final attempt to appease the emperor28. Among the 
finds from the excavation, apart from a statue of the Goddess Rome, a statue 
of a man clad in a tebenna was found, together with two statues of men with 
richly decorated body armour and a nude statue holding an aegis. According 
to Stefanidou-Tiveriou, of these statues at least the last three were imperial 
statues29. 
Another invaluable source of information about the existence of the im-
perial cult in Thessalonica is the epigraphical evidence. A very important in-
scription was discovered by Duchesne and Bayet in 1874 and was presented 
by Ch. Edson in 194030. It dates from the 1st century C.E. and was found in 
the ruins of the Kassandreotike Gate. It includes a list of priests from Thessa-
lonica and there is a reference to a Temple of Caesar. Another two dedica-
tory inscriptions (IG, X, 2.1, 32 and 33), which were also studied by Ch. Ed-
son and dated to the 1st century C.E., mention the imperial cult in the city 
during that period31. One more inscription, which is dated between 12 B.C.E. 
and 14 C.E., includes a reference to the worship of Caesar Augustus, along 
with Hercules and a number of Egyptian gods32. In 1996 Prof. G. Velenis pre-
                                  
28 G. Karadedos, “Ο περιπλανώμενος υστεροαρχαϊκός ναός της Θεσσαλονίκης. Πρώτες 
εκτιμήσεις για την αρχιτεκτονική του”, AEMTh 20 (2006) 319-331; G. Karadedos, “Ο υστερο-
αρχαϊκός ναός στην πλατεία Αντιγονιδών. Προοπτικές για τη διάσωση και την ανάδειξή του”, 
Technografima, no. 378 (2009) 12-13, p. 12. 
29 T. Stefanidou-Tiveriou, “Τα λατρευτικά αγάλματα στο ναό του Διός και της Ρώμης 
στη Θεσσαλονίκη”, op. cit., pp. 274-275. 
30 IG, X, 2.1, 31; cf Ch. Edson, “Macedonica”, Harvard Studies in Classical Philology 51 
(1940) 125-136, pp. 127-132; H. Hendrix, Thessalonians Honor Romans, PhD Diss., The Divi-
nity School, Harvard University 1992, pp. 106-108. 
31 Ch. Edson, “Macedonica”, Harvard Studies in Classical Philology 51 (1940) 125-136, 
pp. 129-131. A.D. Rizakis, “Η Κοινότητα των ‘συμπραγματευομένων Ρωμαίων’”, op.cit., p. 
513. 
32 SEG 43 1993, No. 457. 
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sented an honorary inscription from the market area of Thessalonica which 
came to light in 1993. It dates from c. 27 B.C.E.-14 C.E. and includes an ex-
plicit reference to the existence of the imperial cult in the city, for it says that 
the inscription was dedicated “during the time of the priest and agonothetes 
of the Caesar God Son of Sebastos” (ἐπὶ ἱερέως [κ]αὶ ἀγωνοθέτου Καίσαρος 
Θεοῦ υἱοῦ Σεβαστοῦ)33. Inscriptions from other Greek cities support the 
view that the “priest” who is mentioned here belongs to the cult of the Ro-
man emperor. In this particular inscription a hitherto unknown priest of the 
imperial cult in Thessalonica is mentioned by the name Nikolaos Demetrios 
Kletomachos (Νικολάου Δημητρίου τοῦ καὶ Κλιτομάχου)34. Moreover, in-
scriptions of the mid-1st and 2nd centuries C.E. from the area of the “Sebas-
teion”, a temple of the imperial cult in the so-called “area of the sacred” also 
attests to an active cult of Augustus along with the cult of Claudius35. Ac-
cording to Vickers, the imperial cult was based in the western part of the city, 
on the west or north-west side of the ancient agora, where a headless statue 
of the emperor was found in 195736. In 1939, to the north of the sanctuary of 
the Egyptian gods, a kind of Thessalonian “Sebasteion”, situated in the pre-
sent-day Stratigou Doumbioti St. (no. 16), a marble statue of Octavian Au-
gustus was found and is now preserved in the city’s Archaeological Museum 
(MΘ 1065). The statue possesses features that are consistent with the politi-
cal propaganda which endorsed the emperor as a superior power with divine 
status. It is dated to between the years 14-37 C.E.37 A very short distance 
                                  
33 G. Velenis, “Συμπραγματευόμενοι Ρωμαίοι σε μια επιγραφή της Θεσσαλονίκης”, Tek-
miria 2 (1996) 8-17, p. 9. 
34 G. Velenis, “Συμπραγματευόμενοι Ρωμαίοι”, op.cit., p. 13. 
35 IG, X,2.1, no. 131 (54-68 μ.Χ.), 132 (1st/2nd cent. C.E.), 133 (2nd cent. A.D.); M. Vickers, 
“Hellenistic Thessaloniki”, JHS 92 (1972) 156-170, p. 164. 
36 M. Vickers, “Towards a Reconstruction of the Town Planning of Roman Thessaloni-
ki”, in 1st International Symposium “Ancient Macedonia” Thessaloniki 1968, Thessaloniki, 
1970, pp. 239-251, pp. 247-249; M. Vickers, “Hellenistic Thessaloniki”, op.cit., p. 164; J.R. 
Harrison, “Paul and the Imperial Gospel at Thessaloniki”, Journal for the Study of the New 
Testament 25 (2002), 71-96, p. 81. 
37 Οδηγός της Έκθεσης Θεσσαλονίκη. Από τα προϊστορικά μέχρι τα χριστιανικά χρόνια, 
Athens 1986, p. 76 fig. 47; J. Vokotopoulou, Οδηγός Αρχαιολογικού Μουσείου Θεσσαλονίκης, 
Athens 1996, pp. 85-86; H.L. Hendrix, “Archaeology and Eschatology at Thessalonica”, in B. 
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away a statue of Claudius was also found38. These finds add to the picture of 
an active and developed imperial cult in Thessalonica.  
A third source of information comes from the coins issued during the 
period under examination. There are coins that strongly attest to the exi-
stence of the imperial cult in Thessalonica. Older coins bear depictions of Ju-
lius Caesar while later on, in a new series of coins, two particular items have 
been found with the head of Augustus and the inscription “ΚΑΙΣΑΡ| ΣΕΒΑ-
ΣΤΟ|Σ”39. Another example is a coin minted shortly after the victory of O-
ctavian Augustus at Actium, on which there is a representation of the head of 
Julius Caesar with a crown and a laurel wreath and the inscription “ΘΕΟΣ”, 
while on the reverse side there is a representation of Augustus40. It is obvious 
that in this way the legitimacy of Julius Caesar’s succession by Octavian Au-
gustus was propagandized41. Julius Caesar was very likely worshipped as a 
god in the city while he was still alive and this can be deduced from a certain 
coin that portrays the head of Augustus' wife Livia with the inscription “ΘΕ-
ΟΥ ΛΙΒΙΑ” (= God’s Livia)42. Members of the emperor's family were also 
worshipped and this is shown by coins minted with depictions of, Livia and 
the inscription “ΘΕΑ” (goddess)43. Because of the growth of the imperial cult 
in the days of Claudius, the coins of this period minted in the city depict the 
heads of Claudius and Augustus on either side, suggesting the legitimacy of 
Claudius' rise to the imperial throne. A series of coins with similar represe-
ntations has been found at Pella, Amphipolis and Philippi44. The Goddess 
                                  
A. Pearson (ed.), The Future of Early Christianity: Essays in Honor of Helmut Koester, For-
tress Press, Minneapolis 1991, pp. 107-118, 116-117. 
38 G. Bakalakis, “Vorlage und Interpretation von röm. Kunstdenkmälern in Thessaloni-
ki”, Arch. Anz. 88 (1973) 671-684, p. 677. 
39 H. Gaebler, Die Antiken Münzen von. Makedonia und Paionia, Berlin 1906 (erste Ab-
teilung), 1935, no. 44, 45; Ch. Edson, “Macedonica”, op.cit., p. 132. 
40H. Gaebler, Die Antiken Münzen, op.cit., no. 43, 45; Ch. Edson, “Macedonica”, op.cit., 
132; H. Hendrix, Thessalonians Honor Romans, op.cit., pp. 170-171. 
41 Y. Touratsoglou, Die Münzstätte von Thessaloniki, op.cit., p. 25, E. Tsalampouni, Η 
Μακεδονία στην εποχή της Καινής Διαθήκης, loc.cit. 
42 Touratsoglou, op.cit., p. 28, E. Tsalampouni, op.cit., pp. 93-94. 
43 Touratsoglou, op.cit., p. 35. 
44 RPC I, 1548 (Pella); RPC I, 1627 to 1628 (Amphipolis); RPC I, 1650, 1653, 1655; RPC 
II1, 343-345 (Philippi). 
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Rome is found on coins at Amphipolis, while other coins with the deified 
Livia have been found in several parts of Macedonia45. 
Finally, mention should be made of the inscription IG, X, 2.1, 31, which 
bears witness to the existence of a temple dedicated to the worship of the 
emperor Gaius Julius Caesar as early as the era of Augustus. This inscription 
reads ἐπόη[σεν τὸν]/Καίσαρος να[ὸν]... (= he built the temple of Caesar)46. 
As for the exact location of the monument, Prof. Velenis believes that it is of 
considerable significance that the honorary inscription was found in the area 
of the Roman Agora. Given the fact that the emperor’s temple would have 
had a special presence in the city and that the priest of the imperial cult was 
of high social status, he assumes that the most probable location of this te-
mple was on a site near the ancient agora, probably in the area between Oly-
mpou, Agiou Demetriou, Makedonikis Amynis and Agnostou Stratiotou 
streets47. Indeed, as is attested by inscriptions, the priest of the Sebastoi (ven-
erable gods, i.e. the Roman emperors) was a prominent citizen of the city 
who assumed responsibility for the cult and the games in honour of the dei-
fied emperors. Similar evidence also comes from Veria and other places48. 
We believe that the evidence presented in this paper makes quite clear 
that at the time of Paul’s visit the imperial cult was flourishing in Thessaloni-
ca because of the presence of an active Roman community in the city and al-
so because of the friendly attitude of the Thessalonians towards the Roman 
state. This imperial cult was well organized with temples and a priesthood of 
high social rank and enjoyed the favour of the Roman authorities. It was not 
                                  
45 AMNG, III, 2, pl. 10, No. 7, 9 (Amphipolis); RPC I, 1506 (Macedonia); S. Kremidi-
Sisilianou, “Οι κοπές των πόλεων στους αυτοκρατορικούς χρόνους: Το παράδειγμα της 
Μακεδονίας”, Η ιστορική διαδρομή της νομισματικής μονάδας στην Ελλάδα, Ethniko Idrima 
Erevnon (ΕΙΕ), Athens 2002, pp. 47-62, 55-56. 
46 H. Gaebler, Die Antiken Münzen, op.cit., p. 125; J.R. Harrison, “Paul and the Imperial 
Gospel at Thessaloniki”, op.cit., p. 81; Karl P. Donfried, “The Cults of Thessalonica and the 
Thessalonian Correspondence”, New Test. Stud. 31 (1985) 336-356, p. 345; G. Velenis, “Συμ-
πραγματευόμενοι Ρωμαίοι”, op.cit., p. 13; E. Tsalampouni, Η Μακεδονία στην εποχή της Και-
νής Διαθήκης, op.cit., p. 92; J.D. Black, The Parousia: Beyond the Judaism/Hellenism Divide 
(1 Thess. 4:13-5:11), M.A. Toronto 2004, p. 58. 
47 G. Velenis, “Συμπραγματευόμενοι Ρωμαίοι”, op. cit., p. 14. 
48 T. Stefanidou-Tiveriou, H Θεσσαλονίκη από τον Κάσσανδρο ώς τον Γαλέριο, op.cit., 
p. 4. 
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hostile to other religious cults in the city, such as the cults of Dionysus, the 
Egyptian gods and the Kabeiroi, which also flourished, thus justifying its co-
hesive role in the vast Roman empire49. 
  
                                  
49 H. Koester, Introduction to the New Testament, Volume 2: History and Literature of 
Early Christianity, New York/Berlin: Martin de Gruyter, 1987, p. 363. 
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MAΡΤΥΡΙΕΣ ΓΙΑ ΤΗΝ ΑΥΤΟΚΡΑΤΟΡΙΚΗ ΛΑΤΡΕΙΑ  
ΣΤΗ ΘΕΣΣΑΛΟΝΙΚΗ ΚΑΤΑ ΤΟΝ ΠΡΩΤΟ ΑΙΩΝΑ Μ.Χ. 
 
ΠΕΡIΛΗΨΗ 
 
Στίς ρωμαϊκές ἐπαρχίες τῆς Ρωμαϊκῆς Αὐτοκρατορίας ἡ πρόσληψη τῆς 
ἀποθέωσης καί ἡ λατρεία τοῦ ἡγεμόνα, τοῦ ἥρωα, τοῦ βασιλιᾶ ἤ τοῦ αὐτο-
κράτορα εἶχε διαδοθεῖ εὐρέως ἤδη ἀπό τήν ἑλληνιστική περίοδο. Ἡ αὐτοκρα-
τορική λατρεία κατέστη πολύ σύντομα ἕνας σημαντικός μηχανισμός ἐλέγχου 
καί ἡ λατρεία τοῦ αὐτοκράτορα ὡς ἑνός ζῶντος θεοῦ διαδόθηκε μαζί μέ αὐ-
τήν τῶν θεοποιημένων προκατόχων του. Στό ἐρώτημα πόσο διαδεδομένη ἦ-
ταν ἡ αὐτοκρατορική λατρεία στή Θεσσαλονίκη μεταξύ τῶν ἐτῶν 30 καί 60 
μ.Χ. καί ποιά ἐπίδραση ἄσκησε αὐτή στόν ἀπόστολο Παῦλο, ὑπάρχουν στοι-
χεῖα ὅτι ἀναπτύχθηκε ἐξαιτίας τῆς παρουσίας μιᾶς ἀκμάζουσας ρωμαϊκῆς 
κοινότητας στήν πόλη, καθώς καί λόγω τῆς θετικῆς στάσεως τῶν Θεσσαλο-
νικέων ἀπέναντι στό Ρωμαϊκό κράτος. Αὐτή ἡ αὐτοκρατορική λατρεία ἦταν 
καλά ὀργανωμένη μέ ναούς καί ἱερατεῖο πού ἀνῆκε στά ἀνώτερα κοινωνικά 
στρώματα καί εἶχε τήν εὔνοια τῶν ρωμαϊκῶν ἀρχῶν. 
 
  
 
 
 
 
